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HtrEBY "perceive we the love of God, becauſe he laid 
down his life for us, 1 John iii. 16. 

He that believeth on the ſon of God, hath (rm waſlvgiay ) 
the witneſs in himſelf, he that believeth not Goa, 
hath made him a liar, becauſe he believeth not 


ru peflupizy the record that God gave of his fon, 
1 John v. 10. 
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TO PH. 


S G 1E T * 


A 


6 


Artillery-Court, May 14, 1745+ 
My dear brethren and ſiſters, 


7 Mauld fimply write to you the = of < my re- 

commending the following tract, whigh I believe. 
will be much bleſs'd to many, for ſure it is given 
by the Spirit of the Lord, for our inſtruction in 
righteouſneſs. ; 


„ 
1 E 


As I was this morning croſſing the ſtreets, our 
ear brother, the author of this piece, ſaid to me, 
I have wrote ſomething concerning MaRx&s 
* and EVIDENCEs, I would have you peruſe it, 
and if you ſhould approve of it, write a pre- 
| © face to it.“ I received it with a full intent 
rot to do fo, I mean not to be concern'd in the 
publication of it; but being to dine with a fa- 
mily that der ly love our Saviour, after dinner 1 
took it out tovread it as a treatiſe given me ta 
peruſe. I had not read far, before the whole fa- 
mily ſeem'd extreamly delighted with it, and 
thought it would aſſuredly be abundantly bleſs d. 
J too extreamly pleas'd with the eaſe, and yet 
/irength of the arguments, the great light, and 

* | yet 


41 

et candour of each page, the uſefulneſs of the 
Tubjeft, and 2 perſuaſion T 1 of 4 Ys 
made an hereafter bleſſing, readily conſented to 
publiſh it. And T declare I have found in it 
things ſtated ſa clearly, as make me rejoice a- 


bundantly in an opportunity of ſetting it forth be- 
fore a people 1 ſo dearly | x4 4 


In it you have my opinion concerning the Free 
Salvation, Juſtification, Sanctification, or our Per- 
fection in the one everlaſting righteouſneſs CHRIST 
Jzsus, which as it is ſo ſweetly exalted in this 
tract, I would detain you no longer, but intreat 
you meekly to receive what is written for the glory 
of our Saviour. That he may bleſs you daily with 
deeper views of his dying love ; 


Is the prayer of your happy, 
tho? ſinful brother, 


E. GoDwin. 


* 


s OM E 


* hy — 
3 
—_. 
[ 5 [| 77 
” 


** 
— 


n 
REASONS 


Againſt making Us Ek of 


Marks and Evidences, &C. 


T is a common received opinion, that the ſafeſt way 
to apply Chriſt to our ſouls for juſtification, peace, 
K. and aſſurance, is by a diſcovery of inherent quali- 
tics wrought in us, and accordingly the general method 
of anſwering that important queſtion, how may , KR 
my part in Mit, is by laying down certain marks and 
characters of the children of God, as the xr 5per evidences 
whereby it may certainly be diſcover'd. — Tho' I am far 
from thinking that any, who perceive the love of God to 
their ſouls, are deſtitute of thoſe marks and characters 
generally laid down, yet to make uſe. of them for this 
purpoſe, I apprehend to be quite wrong, for the follow- 
ing reaſons : 

I. Becauſe ſinners have in the goſpel a ſufficient ground 
or warrant to come to Chriſt, to receive him, to believe 
on him as their Saviour, without the leaſt mark or evi- 
dence of any righteouſneſs or goodneſs in themſelves; 

Indeed if this was truly believ'd, it would make way 
for all that ſhall follow ; but whether it is believed or no, 
it is a truth, for, God ſo loved the world, that he gave 
his only begotten ſon, that <vho/cewer believeth in him 
ſhould not periſh, but have everlaſting life, John iii. 16, 
By giving, here, I underſtand a giving him inthe word of 
that goſpel, which is to be preached unto every creature, 
that fo ſinners, as ſinners, may warrantably receive or 
belieye in him as their ſaviour : for the giving here, 
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(that he gave his only begotten ſon) cannot be a giving 
in poſſeſſion, which 1s peculiar only to them that believe. 
But it muſt be ſuch a giving, as warrants a man to 
believe, or receive the gift; ſuch. a giving, that ab- 
forever believeth, (or receiveth the gift ) ſhall not periſh, 

Fe. ' | | 
It is this giving alone that makes Chriſt the immediate 
object of our faith, and the believing him to be our Sa- 
viour no preſumption ; which otherwiſe it would be, for 
a man can receive nothing, except it be given him from 
heaven, John iii. 7. and vi. 32. Our Saviour (alluding 
to the manna) ſays to a promiſcuous multitude ; my fa- 
ther giveth you the true bread from heaven. Where 
you may obſerve, that as the ſimple raining of the manna 
about their camps, is called a giving of it, (ver. 31.) be- 
fore it was taſted or fed upon; ſo Chriſt being declared 
in the goſpel as the Saviour of ſinners, is called a giving 
of him, before he is or can be received and believed on. 

And the record of the goſpel, which we make God a 
liar in not believing, is, that he hath given to ws eternal 
life, and this life is in his ſon : that «to as a child is 
born, unte us a ſon is given, J/a. viii. 6. 

This is the true report of the goſpel, and the goſpel, 
ſtrictly and properly taken, conſiſts only in ſuch reports, 
being called therefore a word of grace, a word of 
promiſe, a word of faith, a word of life and ſalva- 
tion; and the only obedience we can give the goſpel, 
is to believe it for ourſelves in particular, whereby it 
becomes the power of God unto our falvation, Rom. i. 
16. and this goſpel is to be preached to every creature. 

Further, Chriſt is not only given that he may be re- 
ceived, but he is given feely, that he may be received 
Freely, without money, and without price, J. li. 1. 
Whoſoever will, let him come, and take of the waters of 
life Freely, Rev. xxii. 17. and Rom. v. 15, 16, 17, 18. 
Chriſt and his righteouſneſs is called a gift, and a free 
gift, no leſs than ſix times. | 

Our Saviour has alſo declared, that he that believes 
this goſpel, that Chriſt is given freely to him _ 4 


| 21 
ſaved, and ſhall never be aſhamed ; tho” he that believes 
it not ſhall be damned. — That he came not to call the 
righteous, but ſinners, — That the whole need not the 
phyſician, but they that are fick. — That he came to 
{eek and fave that which was loſt. — That he that comes 
to him he will in 20 w/e caſt out. — That this is his 
commandment, that we ſhould believe on the name of 
his ſon Jeſus Chriſt, 1 John iii. 23. and the apoſtle Paul 
roves, that a man 1s juſtified (that is, in conſcience, as 
{hall ſhortly be made appear) without the deeds of the 
law, by the hearing of faith, Rom. x. 17. believing on 
him that juſtifies the ungodly, Rom. iv. g. 

Now let us ſum this together, that Chriſt is a free 
gift (as above explain'd) to the world, to ſinners, to 
unbelievers, and that this goſpel is to be preached to _ 
every creature, and that God commands, invites, and 


exhorts us to receive and believe in him for ourſelves. $ 
in particular, promiſing us falvation, and aſſuring us 
that we ſhall not be diſappointed ; that it is finners that 


are called u and the ungodly that are juſtifed; 
ſurely then ſinners have a ſufficient revealed warrant. 
for believing on Chriſt as their ſaviour, without the 

leaſt mark or evidence of any righteouſneſs or goodneſs _ 
in themſelves. 8 
II. Faith alone is ſufficient to juſtify the conſcience, to 
bring true peace, and full aſſurance. Nay, I may ſay 
farther, it is not only ſufficient, but is the appointed me- 
thod of the Lord for obtaining theſe things in truth 
and reality, ſo that whoever profeſs to have theſe things 
= other way than in a way of believing, deceive them- 
elves. | 
Accordingly the goſpel is glad tidings of free-grace' 
or favour », be whey or Eh Sear 2 appears from 
Ram. i. 16. I am not a/bam'd of the goſpel of Cbriſs, for 
it 13 the power of God unto ſalvation, to every one that 
believeth, and Jaiab liii. 1. Who hath believ'd our r6- 
port, and to whom is the arm of the Lord reveal'd ; and 
it is obſervable, that the apoſtle Paul quotes this place 
to prove, that the Fewws not all obeyed the goſpel, 
4A 4 Plainly 


. 


„ 
Plainly intimating, that the obedience of the gaſpel confifts 
only in believing the tidings ;-which tidings are thereby 
made the means of conveying the privileges into the poſ- 
ſeſſion of every one that believes , without waiting for 
any ſigns, marks, or evidences, to give them a better ti- 
t Or poſſeſſion. 

Bat that this may appear ſtill plainer, I ſhall conſider 


ic more particularly; and firſt, 


wv 


That faith alone, without the concurrence of any mark, 
ſign, or evidence, is God's appointed method of juſtiſy- 
ing the conſcience ; and to be acquainted with 75, is 
a, molt weighty and principal matter. I fay a moſt 
<veighty and principal matter, for what is more the cauſe 
of all our diſtreſs, miſery, and enmity agaiuſt God, 
than the want of the joyful knnowledge of a true re- 
concthation with God, and a conſcience cleans'd from 
all guilt of fin. —I apprehend that juſtification pro- 
perly terminates in the conſcience, and that that abſtract- 
ed way which ſome have of confidering it, as it exiſts 
in the mind of God, -without being extended to, or per- 
fected in our conſciences, is but, tho' ever ſo tree in it- 
ſelf, a mere ſpeculation to us; for ſecret things belong to 
God alone, but ts vs the things that are r:vcal”d, Deut. 
XXIX. 29. rhe? 3 729 

I mcution this, becauſe that very many, inftead of 
ſecking (bi faith in the blood of Jeſus) juflification in the 
court wherein they are condemn'd, I mean the court of 
conſcience, content themſelves with ſpeculations of God's 
eternal thoughts of his people, jaſtiſy ing them from e- 


ternity, c. endeavouring to pacify their own conſciences, 


and find themſelves of the number of the juflify'd, by 
marks and cvidences, drawn from What they ſind inhc- 
reut in themſelves, inſtead of the alone perfect righteouſ- 
neſs of our Saviour, through ſaith. — And ſome again 
are cven ſo werk, as to imagine, that God, in ſome pe- 
riod of time, changeth his thoughts concerning them, ju- 


ſtify ing them in his own mind, commonly called the court 


of heaven, and they remaining ſtill ignorant of the matter. 
1 p Nene | f r a1 
Theſe things are mere ſpeculations to us, for where 15 
it that God's mind concerring us is to be E o yn, bat MX 
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his reveal'd will? where is it I find myſelf guilty, and 
ſtand in need of righteouſneſs, but in the court of “ con- 
ſcience, and where elſe is it that I am to be actually and 
in time juſtified ? 

The conſideration of juſtification, according to ſcrip- 
ture-light, I take to be this, that God our Saviour un- 
dertook his office on our behalf, before the foundation of 
the world ; that he has actually executed this office by 
his ſufferings and obedience to all the demands of the law 
for us, which is called his righteouſneſs, the righteouſ- 
neſs of God, the righteouſneſs of faith, &c. that God ju- 
ſtifies us when he inveſts us with this righteouſneſs, that 
is, puts us in poſſeſſion of it by faith, which A OKs 
ſo poſſeſs'd, is the matter that juſtifies the conſcience that 
but the moment before was accuſed, guilty and condemn- 
ed. Hence in ſcripture ſometimes God is faid to juſtify 
us, becauſe he gives and imputes this righteouſneſs to us, 
and declares us righteous for this righteouſneſs ſake. 
Sometimes we are ſaid to be juſtified by Chriſt, becaufe 
he wrought out this righteouſneſs for us ; ſometimes by 
the free gift, and by grace; becaufe we become poſlet- 
ſors of this righteouſneſs by receiving it as a free gift and 
favour; and moſt frequently we are faid to be juſtified 
by faith only without the deeds of the law, becauſe by 
faith only we receive this righteouſneſs as ours by the 
free gift of God, and anſwer the demands of God's 
law therewith : This righteouſneſs is ſometimes 
ca'led..the righteouſneſs of God, and ſometimes right- 
eouſneſs of faith, not becauſe there are two juſtiſica- 
tions, or two righteouſneſſes, but from the reaſons above- 
mentioned; and this way of ſpeaking is not peculiar to 
the ſcripture, but is alſo common amongſt men; for a 
man's innocency is faid to juſtify him, the witneſſes are 
faid to juflify him, and the judge is faid to juſtify 
Lun, cho' they all concur but to one and the ſame 
Julliſication. And that faith is quite a/oze in this 


_— —— 


* CongsclExXCE might juſtly be defined to be th: 
ſcul's apprehenſion of itſelf, and its actions, as i1 th? 
rec nce of Gat, and a ſubjett of his lau. 
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matter, appears from God's method of putting the ſoul 
in actual poſſeſſion of thoſe things which any way 
concur to juſtify the conſcience; for though God 
from eternity deſign'd theſe things for us, and though 
they are actually prepar'd and brought to an exiſtence 
without us, yet ſtill they are unprofitable to us, till we 
are actually poſſeſs'd of them. Now God's method of 
putting us in anus of theſe things, is deſcribed in 
{cripture to be by way of gift, Rom. v. 16, &c. freely, 
without money, and without price, that all boaſtin 

may be excluded, and on our part theſe things are ſai 
to be receiv'd; we are ſaid to receive Chriſt himſelf, 
John i. 12. unto as many as receiv'd him, c. 
Col. ii. 6. as ye have receiv'd Chriſt Jeſus, &c. we are 
alſo ſaid to receive the attonement that is made by the 
blood of Chriſt, Rom. iii. 1. the forgiveneſs of fins, 
Ads xxvi. 18. the gift of righteouſneſs, Rom. v. 17. the 
cord, Acts ii. 41. the promiſe, Heb. ix. 15, 

Now this receiving, 1s in ſcripture aſcribed to Faith 
alone, John i. 12. Col. ii. 6. Rom. v. 11, &c. and in- 
deed how can it be otherwiſe, in the nature of things, 
for we cannot receive by deſire, love, or any other 
diſpofition of mind, than believing; it being juſtly de- 
ſcribed, Heb. xi. 1. to be the ſubflance of things hoped 
for, and the evidence of things not ſeen. How can 
any perſon receive and poſſeſs an eſtate, but by be- 
lieving, that by virtue of the deeds and writings, that 
he has in poſſeſſion, that the eſtate belongs to him, and 
ſo living upon it, and uſing it as his own. Thus he 
that believeth, may be ſaid to poſſeſs Chriſt as 
really, truly, and properly, as any man ever poſſeſſed 
an eſtate, and all by virtue of crediting the writings 
of ſcripture, containing the laſt dying will and teſta- 
ment of Jeſus Chriſt, full of large legacies to the' chief 
of finners. . 8 

Hence it appears plain, that ſince it is by faith alone, 
we receive and become poſſeſſors of the free promiſe of 
God, the word of free juſtification, the giſt of righteou/- 
neſs, the forgiveneſs of fins, the attonement made 7 
| 06 
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blood of Chriſt, and Chriſt himſelf, that faith alone, with- ' 
out the concurrence of any mark or evidence, is not only 
/uffcient, but is alſo God's appointed method of juſtifying 
the conſcience. 

To confirm this matter yet more fully, I would conſi- 
der a few more ſcriptures, and firſt, Rom. iii. 28. 'There- 
fore we conclude, that a man is juſtifed by faith, awzthout 
the deeds of the law. If any would fay, that the ju- 
ſtifcation here mentioned, does not include the con- 
{cience, but leaves the matter to be made manifeſt there 
by marks and evidences : I anſwer, 

1. That there is no other juſtification in time, than 
that which is in the conſcience, for all our juſtification 
in time is by faith, and neither our faith, nor any qua- 
lifications in us can cauſe any change in the mind of 
the Lord concerning us, and therefore the change mult 
be in regard of our knowledge of God's thoughts to- 
wards us, and conſequently the juſtification muſt be in 
the conſcience, or not at all. And if any chuſe to call 
this the manifeſtation of our juſtification, I ſhall not dif- 
fer about words, when we mean the ſame thing, but I 
chaſe to call it juſtification becauſe the ſcripture does. 

2. Our juſtification muſt be where we are condemn'd, 
now we are not condemn'd merely in the ſecret mind 
of God, but alſo in our own conſciences, therefore our 
juſtification muſt be alſo in our own conſciences. 

3. Faith juſtifies only as it receives and applies the 
righteouſneſs of Chriſt for juſtification z now where doth 
. faith apply this righteouſneſs? certainly not to the mind 
of God, but to our own minds and conſciences ; and 
therefore juſtification by faith. muſt be juſtification in 
conſcience, becauſe faith has no other office in this 
matter, than to juſtify the conſcience by the righteouſneſs 
of Chriſt ; and he whoſe faith extends not unto the juſtih. 
cation of his conſcience, cannot in any ſenſe be ſaĩd to 
be juſtified by faith, but is as yet under the condemnation 
of the law. | h 

4. Faith is put in oppoſition to the deeds of the law, 
2: procuring that juſtification which men ſeek in vain 


by 
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by ſuch deeds, Now the juſtification which men ſeek by 
the deeds of the law, is in the conſcience, they ſeek” to 
have a conſcience void of offence towards God, &c. and 
the juſtiſication obtained by faith is to be in the conſcience, 
or there is not a true oppoſition. The apoltle's conclu- 
ſion being of this nature, that that ſame juſtification which 
men vainly ſeek in whole or in part by their works or 
qualihcations (whether called evidences, or any other 
name) is to be obtained by believing, without the deeds 
of the law, which juſtification, it is plain muſt be in the 
conſcience. | 

Another text fully proving this, is, Gal. ii. 26. Know- 
ing that a man 7s not juſtificd by the works of the law, 
but by the faith of Jeſus Chriſt, even aue have believed 
in Feſus Chriſt, that we might be juſtified by the faith e 
Chriſt, and not by the works of the law; for by . 
works of the laau ſhall no fleſh living be juſtified : and 
As xv. 9. God is ſaid to purify the Gentiles hearts by 
Faith ; and in 1 Pet. 22. they are ſaid to have purified 
their ſouls in obeying the truth; which purifying is by 
the application of the blood of Feſus to the conſcience, 
as expreſſed, Heb. x. 22. Let us draw near with a true 
heart in full afſurance of faith, having our hearts 
ſprinkled from an evil conſcience, &C. | 

Faith aloue is not only the appointed means of 
juſtifying the conſcience, bat alſo of giving all true 
peace and joy. This will be eaſily allowed where the 
former is allowed, for it is certain, that that which juſti- - 
hes the conſcience, muſt procure true peace and joy; 
according to the apoſtle, Rom. v. 1. therefore being juſti- 
fed by faith, we have peace with God through our Lord 
Teſus Chriſt, and Rom. xv. 13. the God of hope fill you 
with all joy and peace in beliewing. 

Faith is alſo the appointed means of obtaining a ful 
a/Pturance, Heb. xv. 22. Let us draw ncar— in full a. 
/wrance of faith, and, Col. ii. 2. that you may be com- 
| forted to all the riches of full aſſurance of underſtand- 
ing; compare ver. 5. 

Now if (as has been already fully proved) the ap- 
pointed means for the real poſſeſſion of Chriſt, juſtif ca- 

tion 
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tion in conſcience, true peace with God, and full aſſu- 
rance, is Faith alone; then ſeeking theſe things either 
in whole, or in part, by evidences drawn from any 
righteouſneſs in us, muſt be a falſe method, hurtful to 
ſouls, and contrary to the Spirit, and word of God. 

III. A third reaſon againſt evidences in this reſpect, is, 
that they deſtroy the need or uſe of faith, and teach the 
ſoul to apply the mercy of God in Chriſt, by a way of . 
natural reaſoning. 

It is certain, that many things belong to faith, that do 
not belong to reaſon, reaſon comprehends nothing but in 
a way of natural viſible demonſtration; but the object 
and cauſe of faith is the record of God, and demonſtra- 
tion of the Spirit: and if we ſeek theſe things that are 
taught by the Spirit, and believed upon the record of 
God, by way of natural reaſoning, the Spirit, faith, and 
the promiſe are made void. | 

And that it is ſo in this caſe, of applying or appropria- 
ting the mercy of God in Chriſt upon evidences, will ap- 
pear plainly, if we confider, that'the evidences made- 
uſe of, muſt be ſuch as we apprehend are peculiar to the 
favourites of God; and ſuch as hypocrites, or thoſe that 
any way deceive themſelves, are not poſſeſs'd of; or elſe 
they will not ſerve for evidences ; and if I apprehend I 
have ſuch evidences as theſe, what uſe has faith in the 
matter, natural reaſon can conclude from ſuch premiſes; 
that I am a favourite of God, and entitled to all the 
privileges of ſuch a one: thoſe that are ſerious among 
Arians, Tews, and Mahometans, have what peace they». . 
poſſeſs. by ſuch concluſions. x BAL 

IV. A fourth reaſon againſt evidences in this reſpect, 
is, that there is no evidence can be drawn from any righ- 
teouſneſs inherent in us, but what is our own-righteoud.; 
neſs, the righteouſneſs of the law, the righteouſneſs 
which Paul counted loſs and dung, and //aiah filthy 
rags ; and that the eſtabliſhing them is the eſtabliſhing 
our ou righteouſneſs, and contrary to the ſubmitting to. 
the righteouſneſs of God by faith. 

I ſuppoſe it is eaſily granted, that what we do in our 
ewn ſtrength is our own righteouſneſs, I ſhall 4 
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conſider what we do by the influence of God's Spirit. 
Faith itſelf, conſider d as an act, duty, or qualification, 
is properly our own, and fo call'd in ſcripture, Rom. i. 8. 
Yeur faith is ſpoken of; Matt. ix. 2. Jeſus ſeeing their 
faith; Ver. 22. Thy faith has made thee whole, for tho? + 
God is the efficient or author, yet the denomination is 
from the ſubject. God was the author of 4dam's holi- 
neſs, in the ſtate of innocency, notwithſtanding that was 
Adam's righteouſneſs, and not God's. So allo love and 
every other qualification, is by the ſcripture accounted 
ours, 2 Cor. viii. 8. To prove the ſincerity of your love. 


. Phil. i: 6. After I had heard of your faith in the Lord 


Jeſus, and love to all the ſaints; Ja. xiv. 8. from me 
is hy fruit found. 
have often heard a diſtinction of two righteouſ- 
neſles of Chriſt, viz. an imputed one, and an imparted. 
one; ſuch a diſtinction (whatever may be meant by it) 
is both without foundation and very hurtful; this will 
appear if we conſider the meaning of the word righteoul- - 
neſs, that is, a conformity to the law ; Chriſt's conformity 
to the law, in his obedience and ſufferings, is his righ- 
teouſneſs, and our conformity to the law is our righ- 
teouſneſs ; now Chriſt has but one righteouſneſs, or con- 
formity to the law, he was made under the law but once, 
and this one righteouſneſs is imparted as well as imputed, 
or it could never juſtify us; therefore ſuch a diſtinction of 


two righteouſneſſes, being without foundation, muſt con- 
ſequently be hurtfu!; for while people think that there is 


another righteouſneſs to be had beſides that one everlaſt- 
ing righteouſneſs which makes believers perfect for ever ; 
they cannot be perfect, as pertaining to the conſcience, 
but hereby deny their perfection and compleatneſs in 


Obrist, and are ſeeking it in themſelves. 


The ſcriptures conſider thoſe that are juſtified by the 
righteouſneſs of Chriſt, to be ſo juſtified becauſe they are 


one with him, not merely by a legal union, as a urety, 7 


and debtor. amongſt men, but by a myſtical union, 

whereby they are the members of his body, of his. 
fleſh, and of his bones, Eph. v. 30. They are the body 
of Chriſt, 1 Cor. xi. 13. and Chriſt is alſo their body, 
' - ha or 
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or their fleſh and blood, Heb. ii. 14. for unto us a child 
is. born, unto us a fon is given, Ja. ix. 6. Luke ii. 11. 
and thoſe that believe the report receive Chriſt himſelf, 
John i. 12. and he that is thus joined to the Lord is alſo 
one ſpirit with him, 1 Cor. vi. 17. 

If we take this union along with us, and conſider 
Chriſt, and thoſe that believe on him, as one myſtical 
perſon, or body, head, and members, it will afford us 
much true ſcriptural light, both with reſpect to juſtifica- 
tion and ſanctification. For in this view of things we may 
ſee that the ſins of believers became properly Chriſt's, were 
laid on him, and were borne by him in his own body 
on the tree (not becauſe he committed them, but) be- 
cauſe they are the fins of the myſtical body, and he 
having put them away by the ſacrifice of himſelf, God 
is now juſt in not imputing them ; the righteouſneſs of 
Chriſt alſo is properly ours, and imputed to us (not be- 
cauſe we wrought it out, but) becauſe it is the righteouſ- 
neſs of the myſtical body. So we are crucify'd with 
Chriſt, Gal. ii. 20. we are dead with him, Roz. vi. 8. 
we are alſo ri/en with him, Eph. ii. 6. Col. iii. 1. and 
we /it together in heavenly places in Chriſt, Eph. ii. 6. 
and ſo are new created in him, Eph. ii. 10. 

And here I cannot go on without dwelling a little up 
on the perfection we have in Chriſt's righteouſneſs 3 
ing to ſcripture- light; and firſt, Nom. v. 19. For as by the 
difobedience of one many were made ſinners: ſo by 
the obedience of one ſhall many be made righteous. 
Obſerve hence, that we are made righteous, and that 
not by any. infuſed habits or qualities, but by the obe- 
dience of one, even Jeſus Chriſt. Again, Eph. v. 25, 26, 
27. huſbands love your wives, even as Chriſt loved the 
church, and gave himſelf for it, that he 1 ſanctify 
it fwith his own blood, Heb. xi. 12.) and cleanſe it by 

e waſhing of watcr through the word, that he might 
make it unto himſelf a glorious church, not having ſpot, - 
or wrinkle, or any ſuch thing, but that it ſhould be 2% 
and without blame, not by virtue of any of our imperfect 
habits or qualities, but by virtue of his perfect and ever- 
laſting righteouſneſs. Again, Col. i. 21, 22, and yu 
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which were ſometime alienated and cnemies in your mind 
by wicked works, yet now hath he reconciled in the bo- 
dy of his fleſh, thro' death, to preſent you holy, unblame- 
able, and unreprowable in his fight. And, 2 Cor. v. 21. 
God hath -:ade him to be /in for us, who knew no ſin, 
that we might be ade the righteouſneſs of God in him. 
And indeed how could they be juſtified if it were not fo, 
a juſt judge amongſt men cannot juſtify that man with 
whom fault is found, and ſhall not the judge of all the 
earth do right? 

Now if the one righteouſneſs of Jeſus Chriſt, makes us 
righteous, holy, glorious, without ſpot, or wrinkle, holy 
and unblameable, and unreproveable in his ſight, what 
other inherent or imparted righteouſneſs can make any 
addition to this one imparted and imputed righteouſneſs. 
I acknowledge faith is (in this life) neceſſary to receive 
and poſſeſs this righteouſneſs, and thereby to perfect 
our conſciences; and hepe to receive all good things on 
account of this righteouſneſs, and /zwe is the fruit of this 
righteouſneſs ſo poſſeſs'd. But we ſtand righteous and 
compleat before God in no other compleatneſs than that 
one everlaſting righteouſneſs of Jeſus Chriſt ; and there- 
fore thoſe that think juſtification does not make us ſo 
compleat before God, but that ſome other righteouſneſs 
muſt be added, do not underſtand juſtification accord- 
ing to the ſcripture light. 

The compleat and perfect righteouſneſs of Chriſt is 
not only in this manner made ours, but the ſpirit of 
Chriſt is alfo given unto us to bear witneſs of this righ- 
teouſneſs, and perfect our conſcience thereby; and as 
the natural ſpirit, or ſoul, is the life of the natural body, 
ſo the ſpirit of Chriſt 1s thus the life of the myſtical body, 
and bears forth in them the fruits of love, joy, peace, 
long-ſuffering, &c. Gal. v. 22. and thus the Lord be- 
ing believed in as eur righteouſneſs, becomes our ſtrength, 
and we become trees of righteouſneſs, bearing forth fruit 
to, the glory of our heavenly father. 

I doubt not but this (tho* ſo plainly ſcriptural) will ap- 
pear hard to be underſtood by ſon e Who have been accu- 

ſlomed. 
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fomed to conſider ſanctiſication ina different light, namely, 
as ſomething different from the ſpirit of Chrift, infus d 
into us by the Spirit, and abiding in us as a ſpiritual liv- 
ing principle; but this notion has no foundation in ſcrip- 
ture, but, on the contrary, the Spirit itſelf is deſcribed 
to be our only ſpiritual principle ; for we believe by the 
Spirit itſelf, love is the fruit of the Spirit through be- 
lieving, faith works by love, and the difference betwixt 
chriſtian obedience and other obedience, conſiſts in one's _ 
being the fruit of the Spirit trough beheving, and the 1 
other being the fruit of the law; fo that it is plain, f 
by inherent ſanctification we mean a principle of ſpiritual”. "i 
life; Chriſt himſelf is that life and our ſanctificatio "4 
The Spirit of truth, who is ſent to dwell in us, and abe 
with us Sr ever, beareth witneſs to our ſpirits of Chriſt, * . #8 
that our hearts, minds, or conſciences may be pur ified or 
made holy in his obedience, and the ſprinkling of his Ma 
!o0d. The Spirit beareth witneſs i and by the word, our* 
ſpirits receive the witneſs by be/rewing that word; Wert- 
by our conſcience becomes clean, and purged from dead 
works to ſerve the living God: we alto hereby become - 
dead to the law, by the body of Chriſt, that we ray iw“. 
to God; that being married to Chriſt, we may bring = 
forth fruit unto God; which frait is not to he made tibe 
object of reflection and reaſoning to know our ſtate b7 
for this we know by faith, before we are capable f 
bearing forth ſuch fruit) but they: ſerve to glorify God” 
in the world, and evidence dur faith to others, or any 
other uſe but that which is the property of ee alone. 
Having made this little digreſſon, which . A 
ed was ſomewhat neceſſary in order to a right unde- 
ſanding : I now return io the matter in hand, -which © 
is to ſhew, that there is no evidence can be drawn from 
any thing in us, or perform'd hy us, but What is our own '- 4; 
rizhteouineſs, th# righteouſneſs of the law, We. I have 
already proved that our faith, love, &e. are ſtyled iin 
ſcripture our own, and, in ſthory as Dr. "Edward; yz 5 
in his Veritas Redux: p. 350. * that Which is done by 7/7 
the divine ald is our doing, and the reaſon (as he . 
'* fays) is plain, becauſe the divine aid conſiſts in 
a 8 LN | Xs ; 60 giving 
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giving us a propenſity to do and no otherwiſe; the 
** Spirit moves, excites, and enables us to do our duty, 
* and this doing is our own act.” 

Such evidences are alſo the righteouſneſs of the law, 
for the Spirit of God being the principle, renders it not 
leſs but more conformed to the law ; and I apprehend no 
one ſeeks thoſe things as evidences, which are not re- 
quired by that law, which enjoins us to love the Lord 
our God with all our heart, ſoul, and mind, and our 
neighbour as ourſelves ; and we may be fully ſatisfied, 
that the apoſtle Pau/ was of this mind, for he makes a 
direct oppoſition, without any medium, between Chriſt's 
righteouſneſs, receivd by faith, and every other righ- 
teouſneſs whatever, including them under the name of 
our aon righteouſneſs, which is of the law, Phil. iii. 8. 

Not having my own righteouſneſs, which is of the 


law, but the righteouſneſs which is through the faith of 


Chriſt, even the righteouſneſs of God by faith ; and by 
the foregoing verſe, it will appear, that this was the 
righteouſneſs he counted loſs and dung ; yea, doubtleſs, 
and I account all things but loſs, for the excellency of the 
knowledge of Chriſt Jeſus my Lord, for whom I have 
ſuffer'd the loſs of all things, and do count them but 
dung that I may win Chriſt, and be found in him, not 
having on my oon righteouſneſs, which is of the law, 
Sc. The apoſtle plainly counted for loſs and dung every 
other knowledge than the knowledge of Chriſt Jeſus his 
Lord by faith, and every other righteouſneſs than the 
righteouſneſs of Chriſt. 

The apoſtle wrote theſe things to them, that they to 
whom he wrote might be followers of him in this matter, 
ver. 17. Now the apoſtle could not be apprehenſive, 
that they would be apt to rely upon any other inherent 
righteouſneſs than that which they poſſeſs'd as chriſtians, 
for every man is apt to value himfelf uptn the righteouſ- 
neſs he has, Rom. x. 3. the phariſees in theirs, and the 
chriſtians to whom he wrote in theirs. 

The prophet 1/aiah, chap. Ixiv. 6. in the ſame reſpect 
terms all our righteouſneſs filthy rags, which from "Ou 
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has been ſaid before, I ſuppoſe I need not be at any 
pains to prove. We may depend upon it, the prophet 
by the word righteouſneſs meant the beſt things they 
had, and not merely their wickedneſs and hypocriſy. 

And ſurely the eſtabliſhing this righteouſneſs of our 
own, by way of evidence to warrant our appropriation of 
Chriſt, or any means of juſtifying the conſcience, &c. 
is contrary to the ſubmitting to the righteouſneſs of God 
by faith, for, 1. It hinders us from coming as poor fin- 
ners, as without money, and without price ; as thoſe that 
are ungodly, and have nothing to pay, in which way 
alone we are capable of receiving a free gift, ſuch as the 
righteouſneſs of Chriſt is, for while the mind is puffed up 
with a pharaſaical, God I thank thee I am not as other 
men, &c. the mind is not capable of ſtooping ſo low as a 
ſinners foundation, which is the only one; for Chriſt 
himſelf muſt be the firſt foundation-ſtone in a /inrer's 
heart, and not his own righteouſneſs, and Chriſt upon 
that ; which is unavoidably the caſe, when we ſeek to 
appropriate Chriſt unto ourſelves from evidences of any 
thing inherent in us. 

2. It's contrary to the ſubmiſſion to God's righteouſ- 
neſs, for it takes away that reliance and dependance 
which ſhould be on Chriſt, and places it on our own 
rizhteouſneſs ; this is plain from the experience of all 
that are in that falſe way, for when they are in diſtreſs 
and bondage (as is moſt frequent with them) it is not be- 
cauſe they apprehend any defect in Chriſt's righteouſneſs, 
but becauſe they queſtion their own righteouſneſs, which 
they imagine entitles them to the appropriation of 
Chriſt's, and fo it is their own righteouſneſs that ſup- 
ports or diſtreſſes them, their dependance upon Chriſt 
being merely diſtant and notional, 

3- It's contrary, becauſe it takes away that very office 
which is peculiar to the righteouſneſs of Chriſt apprehend- 
ed Ly faith. I mean juſtification in conſcience, peace, 
joy, and full aſſurance; as I have already prov'd. 

V. The fifth reaſon againſt evidences in this reſpect, 
is, that they bring falſe peace, they cry peace, peace, 
when there 1s no peace, And this will appear, if we =_ 

| | ep 
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ſider, firſt, that they don't bring peace from the true 
foundation, the righteouſneſs of Chriſt, and free gift of 
God, but from the falſe unſettled foundation of our own 
righteouſneſs, and therefore the peace itſelf gs bad, un- 
ſettled, unſtable as water, and like a wave of the ſea: 
this can't. be that peace of God which paſſeth all under - 
ſtanding, nor that ref which ariſes from ceaſing from our 
own works, Indeed if the peace ariſing from evidences 
was a true peace, and from a true foundation, the peace 
itſelf would be more conſtant. A building upon a rock 
7s not fo eafily ſhaken. 

2. The evidences themſelves muſt neceſſarily be falſe, 
for all true evidences are the fruits of the ſpirit thro? be- 
lieving (even ſuch believing as has been before deſcribed, 
as apprehends Chriſt, and takes him into poſſeſſion) and 
herein lies a difference between chriſtian obedience, and 
common morality, For all peace and joy is not the fruit 
of the Spirit, but only that which flows from believing, 

| Rom. xv. 13. from being juſtified by faith, Rom. v. 1. 
| every citecm of Chriſt is not a fruit of the ſpirit, but only 
. that which ariſes from our believing knowledge of him, 
! 1 Pet. ii. 7. All love is not a fruit of the ſpirit, but only 


. that which ariſes from a heart purified (by ſaith) a good 
j conicience, (made ſo by the ſprinkling of the blood of 
| Chriſt) and faith unfeign'd, 1 Tim. i. 5. and it is not all 
| love, c. even of a believer himſelf? that is right, but 


only that which is the immediate effect of his 2 on 
Chriſt as his Saviour; ſo that where faith is not preſent, 

| the fruits of faith can't be preſent, and where Chriſt 1s 
8 not preſent, faith can't be preſent : this brings to my mind 

| { what Luther ſays in his commentary on the Galatians, 
j chap. ili. ver. 28. Popiſh ſchool-divines (ſays he) do 

| | dream, that faith is a certain quality cleaving in the heart, 
1 without Chrift.”” (Twould be well if many proteſtant 
6 ſchool-divines did not dream ſo to, as ſeems too appa- 
rent from their teaching the people to conclude they have. 
z faith from marks and evidences) This is a deviliſh error 
1 (ſays Luther ) but Chriſt ſhould be ſo ſet forth, that thou 
| ſhould'ſt ſee nothing beſides him, and ſhould'ſ think that 
nothing can be more near unto thee, or more 25 
| within 
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within thine heart than he is, for he ſitteth not idly in 
heaven, but is preſent in us, Gal. ii. 20. TI live, yet not 
I, but Chriſt liveth in me; and here, likewiſe, you 
have put on Chriſt. 

Faith therefore is a certain fedfaf beholding, which 
looketh upon nothing elſe but Chriſt the conqueror of ſin 
and death, and the giver of righteouſneſs and eternal life; 
this is the cauſe that Paul nameth Jeſus Chriſt ſo often in 
his epiſtles, almoſt in every verſe ; but he ſetteth him 
forth by the word, for otherwiſe he cannot be compre- 
hended but by the word. This was lively and notably 
ſet forth by the brazen ſerpent, for Mo/es commanded 
them that were ſtung, to do nothing elſe but ſtedfaſtly be- 
hold the brazen ſerpent ; they that did ſo were healed only 
by that ſtedfaſt beholding and looking upon the ſerpent.” 

Faith, therefore, (which is the firſt apparent fruit of 
the Spirit, and the means by which all other fruits ap- 
pear) being nothing clſe but a ffedfaſt beholding of Chriſt, 
as our Saviour, a receiving and poſſeſſing him (and not a 
certain quality cleaving to the heart without Chriſt) then 
conſequently all ev:dences ſhort of knowing that Chriſt 
is ours by faith alone, are falſe evidences, and ſpeak a 
falſe peace. 

It may be here objected, that the Spirit of the Lord is 
certainly at work with many ſouls for years, who can't 
{ay that Chriſt is theirs. 

I anſwer, it is true, that the Spirit is always at work 
with awaken'd ſouls, more or leſs before they believe; 
nevertheleſs we act not by that Spirit till we receive 

Chriſt, for till we ſnbmit to, and receive his righteouſ- 
neſs by faith, we are continually going about to eſtabliſh 
our own, there being no medium; and till ſuch a ſub- 
miſſion, the conviction and working of the Spirit from 
time to time, is more like the angels meeting Balaam 
with a drawn ſword to ſtop and turn him back, than two 
walking together as thoſe that are agreed. And there- 

fore the voice of the goſpel is ſaid to be a voice behind 
us, ſaying, this is the way walk in it, implying, that 
we have our backs upon the true way (tho' we are ever 
io ſincere and zealous) till the Spirit of the Lord turn 
us. It is ſaid alfo, that the Father muſt draw us to Chriſt, 
plainly 
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plainly ſnewing our natural unwillingneſs and reſiſtance 
of the Spirit, to ſubmit to this way of ſalvation. So that 
in this ſenſe Luther's doctrine is very true, namely, that 
the fears by which ſinners are terrified, either internal. 
« ly by God, or externally by preachers, are fins, until 
e they are overcome by faith.” See Hiſt. Coun. of Trent, 
p. 199. 

V i The fixth reaſon againſt ſuch evidences, is, that 
they have a tendency to make a man think he is rich and 
increaſed with goods, and has need of nothing, when at 
the ſame time he is poor, miſerable, blind, and naked, 
Rew. iii. 17. For when a man is employed about a ſe- 
rious examination of himſelf, according to ſuch evidences 
he mult be ſuppoſed to be in a more inwardly compoſed 
and retired frame of mind, than at other times when em- 
ployed in the world, and therefore hable to think him- 
{elf poſſeſsꝰd of thoſe things which he finds not when it 
comes to action and tryal. Thus many while under a ſe- 
rious employment of reading, hearing, meditation, &c. 
think they can anſwer to ſuch and ſuch marks and ſigns, 
and therefore conclude themſelves to be in a very ſafe con- 
dition. But when the perſons poſſeſs'd of this imaginary 
firength come forth to exerciſe it againſt the world, the 
fleſh, and the devil, it proves ineffectual; and they being 
diiappointed in the hopes they had of themſelves, become 
diſtreſſed, ſuſpecting (as well they may) their former expe- 
rience, until they get ſuch another opportunity of gathering 
up their marks and ſigns again; till at laſt, by frequent prac- 
tices of this kind they habituate themſelves to a falſe peace, 
concluding from the general bent of their minds, that all is 
well, tho' they are ignorant of living in the righteouſneſs 
of Chriſt, and by the power of his ſpirit, which works ef- 
fectually in them that believe; not barely in their private 
retirements, but in their employ ments, ſhops, and families, 
which works are the effects and fruits of the knowledge of 
our perfection in Chriſt our Saviour, by Faith alone, and 
not cauſes of it, by way of evidence and reaſoning. 

I would recommend to the conſideration of thoſe that 
build upon evidences ſhort of Chriſt himſelf, the expe- 
rience of the apoſtle Paul, and others, while unconvert- 
ed Phariſees, he declares of himſelf, that touching a 
| righ- 
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righteouſneſs which is in the law, he was blameleſs, 
Phil. iii. 6. he walked blameleſly in all thoſe things he 
apprehended the Lord required of him, neither was he 
wanting in fincerity and zeal, for he declares, 4#s xxii. 
23. that he was taught according to the perfect manner 
of the law of the fathers, and was zealous towards God, 
and Rom. x. 3. he bare the Jews record, that they had @ 
zeal of God. Neither was the Phariſees a people that 
ſought to keep the law in their own ſtrength, for they 
acknowledged that all that was good in them was from 
God, as appears by the phariſees prayer; God I thank 
thee I am not as other men, &c. here was alſo an acknow- 
ledgment of diſtinguiſhing favour ; and the juſtification 
they ſought by the deeds of the law, was that in the con- 
ſcience, called by ſome the manifeſtation of our juſtifica- 
tion ; for no body can imagine they ſought a juſtification 
from eternity, by their works in time, nor that they 
ſought it by way of ſtri&t merit; now let us ſum this up 
together. The acknowledgment of their own inability 
to perform what is good, and that what they did was 
by ſtrength from the Lord, ſincerity, and zeal, in what 
they did, and univerſal blameleſs obedience, according to 
all they apprehended the Lord required of them, and on- 
ly ſought thereby as by evidences the knowledge or ma- 
nifeſtation of a gracious reconciliation with God, and 
all in unconverted perſecutors and blind phariſees. It 
may be aſked, where did their miſtake lye, if they went 
lo far? I anſwer, it lay here, they being ignorant of 
God's righteouſneſs (freely given) went about to eſtabliſh 
their own righteouſneſs, and ſo ſubmitted not them- 
{elves to the righteouſneſs of God. 

VII. Seventhly, ſuch as make uſe of evidences in this 
reſpect, place their ſoul's dependance upon that which 
brings no glory to God, nor fruit towards man, for 
they place it in their own righteouſneſs, which is contr 
to a ſubmiſſion to God's righteouſneſs, and which alone 
brings God his glory, making him juſt, and the juſtifier 
of him that believes in Jeſus. And they bring no fruit to- 
wards man, becauſe they depend on an imaginary ſtrength, 
that proves inſufficient when put to the tryal (as has been 
already proved) and it is obſervable, that ſuch people place 
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religion moſtly in that which is unprofitable to others ; 
for not being deliver'd from a ſelfiſh ſpirit by the free 
righteouſneſs of Jeſus Chriſt, their own ſafety is uncertain 
to them, and therefore ſelf-preſervation is their greateſt 
care. | 
hus I have given ſome of thoſe ſentiments that occur. 
red againſt marks and evidences in this reſpe&, and would 
again obſerve, that I do not mean to deny or exclude ſuch 
true and conſtant effects of an aſſured faith in the promiſe, 
as witneſs to ſenſe and reaſon, in a proper ſubſerviency, 
that we area peoplethat do not deceive ourſelves, that our 
aſſurance by faith is no deluſion ; according to the former 
ſimilitude. A gentleman is / conſcious to himſelf, that by 
virtue of the deeds and writings, he is poſſeſſor of ſuch an 
eſtate, that he cannot be more aſſured, he not having the 
leaſt doubt. Notwithſtanding the receiving the rents and 
effects of this poſſeſſion confirm in a ſubſervient ſecondary 
way, what he is already firmly perſuaded of, but was he 
to be ſo enſlaved to ſenſe and natural demonſtration, that 
he would not believe the eſtate was his, but while he was 
receiving rents, his life would be render'd very uncom- + 
fortable, by not having his dependance on the writings 
or eſtate, and he could not properly be ſaid to be poſſeſſor 
of the eſtate, tho' by virtue of the writings he has a title to 
it, his ſupport hereby being made as uncertain to him as if 
he lived on alms. — The ſame may be ſaid of that inward 
conſciouſneſs and knowledge a man has that he is awake or 
alive; his actions area ſecondary argumentative evidence 
that he is ſo, but he muſt be look'd upon as a madman, 
and to have loſt his inward conſciouſneſs, that would not 
— perſuaded he was alive without thoſe actions. In ſhort, 
evidences ſeem to have that place that John's epiſtle had 
to the church, ſee 1 John ii. 21, 26, 27, &c. and our 
good converſation is the only way to witneſs to the world 
that we are the people we profeſs to be ; but if we don't 
keep theſe things in their proper place, but will be for find- 
ing evidences to bring peace to our conſciences, fc. we 
deſtroy the nature, need, or uſe of faith, and ſeek thoſe 
things by way of natural reaſoning and ſelf-righteouſne(s, 
that God has appointed by way of divine faſth and free 
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